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INTRODUCTION TO THE RESEARCH
Land Acknowledgement
I acknowledge with respect the land and the people of the Blackfoot Confederacy and the
Alberta Region 3 of the Métis people on Turtle Island. My husband and I live across from the
Kainai Reserve on the traditional Treaty 7 territory of the Siksikaitsitapi, the Blackfoot people.
Our home is near several tipi rings within walking distance of the Oldman River. These stone
remnants of housing are a continual reminder of the faithful stewardship and right relationship of
the Siksikaitsitapi with the land and all their relations (plants, animals, bird, and water life). The
tipi rings are gentle ecological footprints from more than 10,000 years of living with this rolling,
grassy, wildflower, cacti, buffalo berry and wolf willow shrubbed land we call the coulees. As
treaty people we, of settler heritage, have promises to keep in regard to acknowledging our part
in attending to this relationship with the Blackfoot and Métis and to the stewardship of gratefully
giving back to even as we receive from Mother Earth.
I am particularly grateful for the friendship and teachings of my Piikani friend and Elder,
Annabelle Buffalo, who succumbed to Covid19 January 25, 2021, aged 75 years. This work is
done in memory of her life, and in honour of her traditional language and culture. May she be
received into the Happy Hunting Grounds and her faithful, prayerful stewardship of the Oldman
River and area be example for women everywhere.
The Survey
This is a final report of a qualitative anonymous survey of predominantly Roman
Catholic Women Priest Communities across Canada regarding their spirituality, faith, and rituals
of Holy Communion through the medium of RCWP Canada Eucharist on Zoom and other
gatherings on Zoom during the pandemic from March 2020 to February 2021.
Teresa Elder Hanlon
I was born in Peace River and raised in Vegreville, Alberta in a family of six children
with my biological parents of the Keech and Elder families. For the last half of my sixty years, I
have lived in the Treaty 7 territory of Canada, the traditional lands of the Blackfoot Confederacy.
A married woman of white body privilege (a term coined by Dr. Resmaa Menakem), I am
educated and trained in music/English, social sciences, healing prayer, spiritual direction, and
theology/ministry. I have also grown spiritually and in wisdom through association with
Blackfoot Elders and friends, by loving and listening to many children, and by connecting with
nature, the plant, and animal ancestors and medicine of this land.
In November 2019 I was awarded my Doctor of Ministry from the theology faculty at St.
Stephen’s College at the University of Alberta (unknown to me at the time, RCWP Canada
requires a theology degree at the masters or doctorate level). In December of that year, I

acknowledged and said ‘yes’ to a strong call1 to ordination with no plans to leave the Catholic
Church. After writing to Pope Francis in December (no response), I applied in January 2020 to
the Roman Catholic Women Priests of Canada (RCWP Canada). In March 2020, I was warmly
welcomed into the RCWP Canada community to begin discerning and training for ordination.
The training involves ten units, roughly two years, of preparatory work and formation. My first
year through the facilitation of Eucharist online through the pandemic, I have been involved with
the three most western communities. The experience has been rich in humility, wisdom, as well
as environmental and justice awareness action.
Conception and Acknowledgements
Unit 5 in my RCWP Canada studies focuses on Eucharist and one assignment is a short
essay on the meaning of Eucharist in a Mass on Zoom (which take place with RCWP Canada
communities and others during the pandemic) versus Mass in person. My approach to answering
that question is this survey, report and eventually, a shorter piece summing up the findings.
A first draft of the survey questions took on a new look after my RCWP Canada mentor,
Ruth Roth, made suggestions to simplify and broaden the questions somewhat. I am also grateful
to Dr. Heather Jamieson who read parts of my analysis and raised heuristic questions, to Donna
Sato for her technical work and suggestions on setting up a survey, and Jane Kryzanowski,
RCWP bishop for Canada, for her supportive comments regarding this survey. I thank several
priests, Jane Kryzanowski, Vikki Marie, Ruth Roth/Monica Kilburn-Smith and Marie Bouclin
for their sending out the survey to their communities. Thanks, too, to Felix Kryzanowski, editor
of The Review, for making the survey link available in that publication to the RCWP readership
and readers worldwide and for editing a final version for language expression and terminology.
On January 7, 2021 the “Spirituality and Mass During the Pandemic” survey launched
and on February 11, 2021, I printed and began to read and digest the responses. This qualitative
research describes life rather than numerically measuring aspects of it. My analysis is, for the
most part, thematic. The written responses (and I’ve incorporated all of them!) prompted in me
categories of meaning and as I wrote about them, insights arose. Thank-you to all those folks
who took the time and effort to ponder and respond to the survey. All the quotes used as
subheadings or epigraphs, unless otherwise indicated, are drawn from the completed surveys. I
now share the results with you readers. I am energized and honoured to be a part of this quest to
understand better, what it means spiritually for people associated with RCWP Canada to
worship, meet, and celebrate Mass online and in person.
The Research Questions
The RCWP Canada Unit 5 question under “Issues of digital celebration” asks “How does
the use of Zoom change the concept of real presence, both the presence of community members
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This call has been felt bodily, prayerfully, experientially, and been affirmed through spiritual direction and by love
from and comments made by my Catholic parish community over several years. Like Jonah, my initial incredulity
was overcome by an ever-inviting, all-loving Godde.

to each other and the presence of the risen Christ?” I also wondered, “How and to what degree
do we engage in this holy presence?” I hope this report is helpful to answer in part these
questions.
Related Writing and Research
The literature on eucharistic spirituality and worship on Zoom during the pandemic is
sparse, but exists and is growing. Most churches quickly adapted their services to a technological
medium when the pandemic began, as documented in Poland, but the emphasis was placed on
“religious information, sermons and religious meditations,” (Sulkowski and Ignatowski, 2020,
7). Receiving Holy Communion continued to take place only in person, in “one form –
bread/wafer” received on the hand, rather than the tongue with limited numbers in the church
buildings (ibid, 6). With closed churches, generally priests received Holy Communion and the
vast majority of the laity did not.
Vivencio O. Ballano’s 2021 qualitative/quantitative research of Catholics attending
online Eucharist in the Philippines, “COVID-19 Pandemic, Telepresence, and Online Masses:
Challenging Catholic Sacramental Theology,” concludes that of the “Catholic participants at
online Mass, many may not have “received” Christ’s body in the form of bread, but they have
received Him virtually.” Ballano takes exception to the Catholic Church’s “rejection of
telepresence and online celebration of the Eucharist” because the experience of Christ’s presence
is transcendent. “Participants usually lose their awareness of their immediate surroundings and
become one with Christ in the virtual celebration” (abstract). He also finds the reasons for the
Vatican denouncing online religion outdated and as they are founded on scholastic principles
rather than the contemporary reality of people’s experience.
Mumbi Kigutha in October 2020 in her article “We must find creative ways to ensure
access to the Eucharist,” (uscatholic.org/articles/202009) cites Pope Francis’s actions of public
prayer, blessing the world alone in the rain early in the pandemic with the Urbi et Orbi ritual, as
an instance in which people remotely received a true blessing “because God is omnipresent.”
With this understanding, Kigutha opens the door to consecration on Zoom: “Could instructions
on how to make unleavened bread or how to order the proper communion hosts and wine from
legitimate institutions be given to households to facilitate this? After all, we are the church that
responds to the signs of the times.”
Dana Dalep, an Anglican priest, shares her story of how she followed her conscience as a
pastor, not the direction of her bishop, during Easter 2020. She celebrated Eucharist on Zoom. In
her article, “How we shared the bread and wine on Zoom,” found in Church Times, April 14,
2020, she concurs with Ballano that home space can be sacred space, “Maybe it was even a little
more inclusive than communion in church might have been, because I was in my home and so
were the congregation. We made a holy space for God into our Sunday to Saturday lives.” She
also speaks to the power of the Spirit stirring one’s conscience to do what is life-giving for the
people:

“It may be that I am clinging to the eucharist as Mary did to Jesus. I know that, in presiding, I
have broken my promise of obedience to my bishop. I am sorry that I could not find a way to
reconcile obedience with what seemed to me a deep need among my congregation.
As one member of my congregation put it, “whilst we may not have celebrated Easter today as we
normally would, God doesn’t wait for when we’re ‘ready’ — if anything, the resurrection is all the
more powerful amongst time of distance and suffering. That’s not to make suffering trivial, but, to
me, that’s why we had communion today — we do what we can, and that’s okay.”

“We do what we can” is the exact phrasing of one survey participant who attends RCWP Canada
Eucharist on Zoom. It is a half-hearted endorsement. Dalep adds, “As I reflect on the service, I
think that it was the least-worst way to offer holy communion.” That this women servant
responds to “deep need” with innovative, Spirit-filled action speaks to the budding forth of a
renewed church.
RCWP around the world responded almost immediately to their communities’ hunger for
spiritual and physical participation in the Eucharist and did so simultaneously without
consultation of one another! (Private conversation with Jane Kryzanowski, who said that she
sensed a need to “feed the hungry” while other communities in Canada and around the world did
the same).
Woman priest Dianne Willman of South Africa, in her article, “Feed My Sheep: A
Reflection on the Online Celebration of the Eucharist in Lockdown” which appeared in The
Review, in September 2020, acted similarly. She cites the centurion’s faith in Jesus to heal from a
distance (Matthew 8:5-13) as testimony of the Spirit’s power to consecrate bread and wine
remotely during Eucharist on Zoom. “The story of this remote healing actually tells us that God
is everywhere.” She shares several testimonies of the positive experiences from community
members regarding Eucharist on Zoom and describes the transition to Eucharist on Zoom during
the pandemic as “a wine born of deep faith, intentional participation in a meal, and an
unfathomable trust in the dignity of all God’s people to be conduits of Divine grace and restored
images of Christ.”
Mary Bridget Meehan, ARCWP bishop for Florida (USA), in her blog entry “Celebrating
an Expanding Theology of Christ Presence in Eucharistic liturgies in Times of Pandemic,”
August 20, 2020, also endorses Eucharist on Zoom. She writes “A community encamps,
wherever it happens to rest for this moment in time, around the Christ Presence that infuses our
communion as One Body. . . . Use of digital platforms like Zoom enable us to communicate and
to build community as we experience Real Presence in new ways connecting and energizing us
across thousands of miles in a time of pandemic.” To quote St. Patrick “Christ in the heart of
everyone who thinks of me, / Christ in the mouth of everyone who speaks of me, / Christ in
every eye that sees me, / Christ in every ear that hears me.”
This survey of the (mostly) RCWP Canada Eucharist congregants continues to open up
the experience of Eucharist on Zoom with bread and wine in the hands and voices of the priestly
Body of Christ.

Limitations
One bias of this sample is that it is limited to participation of the faithful who attend
RCWP Canada Eucharist on Zoom, not all Catholics in Canada, and not all RCWP communities
in Canada. Some respondents to the survey continue also to worship both in the canonical church
and on Zoom. While the number of participants in this survey is a good representation of those
people who attend RCWP Canada Eucharist on Zoom, only a few of the eleven woman priests in
Canada submitted responses. As some women priests do not presently celebrate Eucharist on
Zoom and may disagree with the practice, the data is not representative of their voices.
Analysis and Structure of the Report
This research is qualitative. The survey was anonymous with informed consent that the
results would be published online. The data is composed of verbal statements participants typed
into a google survey form, available online, for several weeks. I then read and interpreted the
participants’ responses for meaning. All the data, that is, every statement submitted is included in
the analysis. I am solely responsible for the comments on the data.
Once all the responses were in, I had access to one set of survey questions which
included a compilation of all the responses by circle graph or listed randomly under each
question. I printed off the data question by question, and then, as I read through the material,
categories or themes became evident by repetitive words, ideas, inferences, or meanings.
I analyzed as I typed the responses for each question into new files with thematic
subheadings. I took each statement on its own. For instance, if a participant’s response bore
several themes, I separated their statements thematically. When material from one question fell
thematically under another question’s topic, I moved it accordingly. That is, when someone
responded about the presence of God in liturgies and then added a comment specifically about
consecration, I moved the eucharistic comment into the appropriate category under Question
Three. I then re-read the responses several times for meaning and jotted down questions or
insights as they came to me. In my writing of the commentary, final categories emerged and
other meanings surfaced.
My report is in six sections. First, this introduction and the responses to Question One
(regarding types of Mass engaged online). Question Two describes Godde’s perceived presence.
Question Three explores experiences of the Eucharist. Question Four is about changes in faith;
Question Five, anything participants wanted to add. And last, the Conclusion.
Generally, there are three parts to each section: I begin the analysis with 1) a “pandemic
pondering” – questions which arose in me from the analysis. 2) A description follows
thematically introduced, subtitled, and supported from the data with direct quotes (recognized by
double quotation marks “ ”). This style of analysis is phenomenological, inspired by the writing
of Dr. Max van Manen, phenomenologist and educator. Finally, 3) there is a concluding
summary or statement of the findings.
Spelling: Godde versus God; Mass versus mass

Most of the survey respondents use the traditional spelling of ‘God’ and I have
maintained that spelling in their quotes. My choice to use Godde in my commentary is to honour
the feminine/Sophia aspect of the holy One with the ‘de’ ending. I have felt the feminine, tender,
gently encompassing presence of Sophia Christ in my own prayer time and want to acknowledge
the distinctly feminine nature of the divine with this visual cue. God-de and Godde also appear
more and more in contemporary writing, especially in the RCWP circles.
I capitalize ‘Mass,’ the preeminent Catholic liturgy, to differentiate the eucharistic
celebration from the other meanings of the word ‘mass’.

RESULTS
PRELIMINARY INQUIRIES and QUESTION ONE
Experiences of Eucharist, Numbers
INTRODUCTION TO THE SURVEY
Early in 2021, 62 people completed this online google survey entitled “Spirituality and
Mass During the Pandemic”. They were invited to participate through 1) RCWP Canada priests
emailing the survey link to their community membership, 2) a personal invitation by myself
during community announcements at RCWP Eucharist on Zoom and 3) a link found in the
RCWP Canada’s twice monthly magazine The Review, which focuses on Catholic women’s
issues, including women’s ordination. All participants submitted their responses with permission
(100%) to be used anonymously for this report (the preliminary yes/no questions required
responses: A question of consent with anonymity; Are you an ordained minister?) The vast
majority (95.2%) were non-ordained participants and all but one or two had attended RCWP
Canada Eucharist on Zoom, in addition to a few RCWP Mass on Zoom outside of Canada.
Several Canadian communities were mentioned by name: Our Lady of Guadalupe Tonantzin
Community or O.L.G.T. (Vancouver, BC), St. Brigid of Kildare Catholic Faith Community
(Calgary, AB), Mary Magdalene Inclusive Catholic Community or MMICC (Regina, SK), and
the Sourdough Faith Community (Sudbury, ON).
Types of online attendance at Mass
26 people responded that their Mass attendance during the pandemic was Zoom only
(presumably most, if not all, RCWP Canada celebrations of Eucharist). All others (36 people)
mentioned a mix of liturgies: Zoom and gatherings that are live-streamed (including those from
local parishes and Facebook liturgies), online taped services (YouTube recordings from a variety
of national and international locations, the majority Catholic, but a few non-Catholic) and 12
participants also attended “in person” indoor services (of various faith traditions) or outdoor and
Mass in a parking lot (2 participants). The responses were thought-provoking, and sometimes
elicited prayerful and deep insights into the spiritual experience of, especially, renewed Catholic
worship and ritual during the pandemic.

SUMMARY
Overall, the data provide a sincere and heartfelt glimpse into the renewed Catholic
Canadian Church served by the Canadian RCWP. Question Two invites us into the survey
respondents’ observations regarding Godde’s2 presence in their experiences of Eucharist on
Zoom and Mass in-person.
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Godde or God/de is a feminine/inclusive spelling of God.

QUESTION TWO “Regarding God's Presence:
What have you observed there (attendance online) about God/Christ/Spirit?”
Number of Responses: 62, 3 of those without comment or observations.
Pandemic pondering
How might a home worship space be conceived and altered for reverence? What preservice prayer/practices might ameliorate the inner experience of worship time? What role might
the suggestion of having telephone conversations after Eucharist on Zoom have to address
informal chats missed by many participants?
INTRODUCTION TO QUESTION TWO
Question Two spoke to who we are: people in a pandemic, adjusting to Christian
gatherings of worship and Eucharist on Zoom. Ron Rolheiser, priest and theologian, in Seeking
Spirituality, insists on community membership and gathering as a characteristic of Christ
followers. In the responses to the question about Godde’s Presence (Regarding God's Presence:
What have you observed there [i.e. attendance online] about God/Christ/Spirit?), folks mentioned
a necessary adjustment from gathering in a physical worship space to gathering on screen. In the
commentary below, I lay out this data as a flow of themed categories from 1) adjustments, to 2)
comparing pre-pandemic experiences with worship online, to 3) Godde’s ubiquitous and certain
presence, to 4) connections with Godde, and finally 5) the importance of community as Godde’s
presence.
ADJUSTMENTS
“As it is online, it takes getting used to on how to take this in.”
“I do not find the online liturgies very fulfilling”
There are adjustments that take place when worship moves from the ritually gathered
body in a building, to a worship experience via a screen in one’s home—be that interactive and
alive with faces on Zoom, boxed and interacting, or the more passive viewing of a livestream
service3 or recorded Mass posted online. The quote above suggests not only a physical space
adjustment is involved, but the how of worship at home with a screen is a challenge. One person
commented that Zoom was “surreal at first,” and then, “Sophia God [became] present in the way
we participate.” How people were drawn into the liturgies to participate assisted with feeling
that they belonged. The data spoke to the importance of the liturgy itself, “the readings, the
singing, and the service,” in making that transition. Someone else observed an inner longing, “I
see and feel a desire to be nourished,” as a factor in making the Eucharist on Zoom meaningful.
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There can be “chat” interaction on Facebook livestreaming, but this experience was not mentioned by participants.

Sometimes a satisfactory adjustment could not be made. “I do not find the online liturgies
very fulfilling. Church is a gathering place and, to me, without that gathering there’s little to it.
It’s the whole experience – the building, the art, the music, the people, water, light, etc.” This
comment speaks to one’s faith and perception of Godde’s presence inspired by a physical reality.
What was, is no longer and the ongoing adjustment can be sensed to some degree in the
following comments which compare the two experiences.
HOW IS GODDE’S PRESENCE DIFFERENT? COMPARING PRE-PANDEMIC WORSHIP
TO THE VIRTUAL
“I feel the Presence more when I’m in the same place, physically, with other worshippers, but I
also feel the Presence at the Zoom gathering when we listen to the readings and reflections and
when we speak to one another in breakout rooms.”
Many people compared their past experiences of church worship to the present-day
experiences through a screen. Their numerous comments are caught thematically in these three
descriptions: “It does not feel the same,” “I felt God’s Presence equally,” and “I felt God’s
presence much more in the Zoom celebration.”
“It does not feel the same as when I am at the church”
The church building sensitizes some participants to the presence of Godde. As quoted
above, “the art, the music, the people, water, light, etc.” contribute to some persons’ perception
of what it means to be in Godde’s presence. For others, the people gathered in the church
building heighten their observation of the Holy, although the atmosphere is less conducive to
their sense of community with the pandemic health restrictions in place. For one, when “fear is in
the air; spirituality is low.” For another, the physical distancing rule diminishes the community
feeling: “local parish also has a sense of community, but so few people that are unable to
interact, limited this.” The following comments concur that the building itself exudes a sacred
atmosphere, “It was wonderful to be inside a church for Mass – much more reverent/sacred. A
greater sense of ‘presence’ than the computer.” “Nice sense of community at Mass on Zoom, but
not as much ‘presence’ as other forms.” For someone else, the computer provided a sense of
community and safety: “The Zoom has allowed us to congregate in a safe environment without
fear.”
Survey participants also mentioned differences in regard to the liturgies. RCWP liturgies
use inclusive, contemporary language and prayers (sometimes sources from the Women’s
Ordination Conference lectionary and sometimes some readings vary in translation from or are
substituted for those in the CCCB lectionary). “God’s presence is always and everywhere. It
comes to a different expression during liturgies whether in person or online.” In this case, how
the liturgy carries a “different expression” of Godde is by the format and prayers chosen.

The gathered community with the priest also testifies to the presence of Godde. “I feel
God/Christ/Spirit in the presence of the priests and the people, differently but very noticeable.”
Some of that difference might be attributed to the perception of vibes from human bodies and
voices when in close proximity. The October 10, 2017 Guardian Weekly article, “Close Your
Eyes To Listen—You Might Understand More” speaks to the potential of the human voice,
intonation, volume and quality to communication beyond words. Listening workshops and
practices that I have participated in have emphasized the meaning in body vibes or the content
emitted along with the human voice. My colleagues and I in experimental listening exercises felt
a perceptible heightened awareness with our eyes closed. The closer we sat to our partners when
listening to one another’s personal stories of meaning, the stronger the vibes. The body
communicates beyond visual body language.
“I felt God’s Presence equally”
Many responses spoke to a perception of God during Zoom gatherings as “similar to
experiences in a church.” “I feel God is present in the same way God is present in a church
building.” “I feel the ‘church’ as being connected in time and space more than associated with
coming to one place together.” “I felt God’s Presence equally while at my parish or on Zoom,
Jesus’ Presence in the bread and wine also as equally, and the Spirit’s Presence also as we
gathered and prayed as community.” For this group, entering into the Spirit’s presence does not
require the church building’s atmosphere.
A couple of other participants mentioned that an inner longing for presence could account
for sacred experiences apart from the parish church. “Doesn’t change – when I’m open, I can feel
connected” and “I see and feel a desire to be nourished and have felt nourished, inspired and
uplifted by the particular liturgies I’ve been able to attend which are different from my own
parish.” Godde meets their need with a tangible spontaneity.
Finally, the comment, “vibrant on both counts,” speaks to a perceived living or vibrant
presence of Godde during Eucharist on Zoom whether that vibrancy be through the proclamation
of the Word in the voices of those participating, the homily and small group sharing, the songs
sung, and/or the bread broken and wine poured or a combination of all these elements. And for
all these same reasons, some comments pointed to an amelioration of their observation of a holy
presence through liturgy on Zoom.
“I felt God’s presence much more in the Zoom celebration”
“I felt God’s presence much more in the Zoom celebration,” indicates that for some, the
differences between the church worship in person and the interactive Zoom gatherings for
Eucharist strengthens their perception of Godde’s presence. Several other comments reinforce
how present this felt phenomenon is. “I feel the same peace flow over me as I do at the regular
Mass. In fact, it may be even better.” “God is present as much or more for me in the
communities at the RCWP liturgies as at conventional RC liturgies.” “I feel the Spirit very

strongly during the Zoom sessions. Perhaps more than in the physical building.” (Emphases
added.)
Someone else attributes this improvement to the overall participation facilitated by Zoom,
“Recognizable at both—prefer Zoom with live participation.” The “live participation” is further
explained in this description, “I felt like I was at the altar with the presider and said all the
prayers of consecration. It felt right and was deeply moving.” (RCWP Canada liturgies involve
bringing one’s own bread/wine or juice, shared voices for the Eucharistic and other prayers,
fifteen-minute breakout rooms after the homily to participate in the opening of the Word, and
even, for some, involvement in the preparation of the liturgy texts).
THE UBIQUITOUS AND CERTAIN PRESENCE OF GODDE
“God is always there in a very real way”
More than twenty people spoke with great certainty about the presence of Godde, some
as a ubiquitous presence, others as a certainty within the liturgy.
“God’s presence is always and everywhere”
For many people, whether there is liturgy happening or not, their theological and
experiential conviction is that Godde’s existence just IS. Consider: “God is always with us.”
“God/Christ/Spirit is everywhere. My awareness deepens with each breath and experience.” “For
me God is present in each person, and in all of creation: plants, animals of all kinds, mountains,
lakes, rivers—all that God has created.” [Godde’s presence is] “made manifest in all that is
created/nature in an incarnation/place of healing” and Godde “lives within us – pre-pandemic,
too.”
Others spoke specifically about sacred presence within the eucharistic liturgy on Zoom.
“I believe that God’s presence is with us during Zoom”
In answer to what they have observed, many shared a conviction of God’s presence
specifically coming through attending the liturgies. “I’ve found the experience very spiritually
fulfilling and am grateful that it was available.” There’s confirmation that the “Presence of the
Divine [is]completely present.” There’s a “feeling of Spirit’s presence on Zoom.” One comment
included a scriptural reference as to why that is: “God’s presence is felt whenever more than one
gather virtually or in person.” Distance from one another does not change that: “God is with us
and among us; doesn’t seem to matter we are not in the same building as each other.”
Some people fleshed out the context of the “there,” in “God is always there.” [God is]
“within us; clear in all the people participating – before Mass in the chit chat, during Mass in the
reading and singing.” “I feel the presence of God throughout the gathering.” Another person
spoke to the feeling of the Zoom Eucharist: “It’s very refreshing and enlivening, especially
during Covid times.” And convincingly someone else said, “I feel God’s presence very strongly
during Mass, even online.”

The feeling of God’s presence can fluctuate during the service. “The Spirit of God is
always moving at our liturgies. Sometimes we have felt it more strongly than at others.”
Some people identified themselves and the presence of God with specific parish
communities. “I have found the presence of God to be present in these services, especially in
Bishop Jane’s services.” [Godde’s presence is] “with us, always present at St. Brigid’s Mass”
and one person expressed that that presence was somewhat unexpected, “very much present,
much to my surprise.” The disappointment of closed churches being replaced by communication
through a computer screen overshadowed the possibility of a sacred encounter. “Surprise” speaks
to the credibility of the palpable presence of the Spirit, given the doubt with which the person
came to the service on Zoom.
WHEN THE CONNECTION WITH GODDE IS MADE
“I am awakening and re-connecting to God”
“I feel His presence and call even on Zoom”
Many people described the nature of their connection with Godde personally, as in the
word “call” in the quote above. Another person characterized the Eucharist on Zoom as a
“presence, love incarnate, acceptance, nurturing ritual.” This phrasing speaks to the body of
Christ, to belonging and being fed. Such a connection is also emphasized in the immediacy of, “I
was surprised – and very pleased – to learn that God is very present for me during an online
liturgy” (emphasis added). “The presence of the Spirit is palpable.” A sign of Christ’s peace may
be in this lack of tension: “I always feel happier and more relaxed during Mass.” There is a
definite spiritual “awakening” described in these statements.
“I am awakening and re-connecting to God through the readings, the singing and the
service”
The eucharistic liturgies on Zoom are an opportunity to intimately unite with the Holy
One before, during, and after the Eucharist. The preparations for Mass also invoke that
connection: “I feel the presence of God even as I put out my bread and wine and light my
candle.” Also, in the priest’s preparations and specific choices for the liturgy, people bond:
“God’s presence was apparent in the prayers, Mass parts and homilies as each of these were
clearly, carefully, and sincerely prepared and presented.”
This gratitude to the priest and readers occurs with online (taped) Mass, too. “God’s
presence and Spirit was clear in the online homilies through the love focussed and pastoral
nature of the priest. In this latter case, this individual also provided wonderful historical
background which he relates clearly to today’s environment.” “YouTube Mass is as fulfilling as
the readings and homily.”
Many other participants focused on the community aspect of Godde’s presence on Zoom,
which I open up next in “Community As Presence.”

COMMUNITY AS PRESENCE
“As much as I know God is with me always and in private prayer, being with others during a
Mass on Zoom or watching a Mass,
helps me be more attentive to and receptive to the presence of God.”

“Surprising, the Spirit seemed to be very present in the community of online [Zoom]
worshippers”
No one really knew what to expect from a liturgy on Zoom during Lent 2020. However,
the flexibility of the Spirit to move with the medium became evident to those who gathered. The
Spirit was in the people. Someone claimed “that Godde’s presence is there in the people,” and
another that “God/Christ is present in and with the community.” “I observed people like me
conducting themselves as if they felt the presence of God and/or Jesus,” declared a third
participant.
For some, that bonding increased. Someone noticed evidence of their “‘love for people in
the congregation’ which is a change from ‘never used to pay much attention to my fellow
congregants.’” Attending Mass in person can be matter of coming through the door, focusing
one’s attention on what is happening in the sanctuary and leaving without identifying or making
contact with others in attendance at the liturgy.
The communities on Zoom may have started with locals only, but an open table, welcome
attitude, invitations through word of mouth and the nature of the technology to function globally
soon broadened the reach significantly.
“The Spirit is universal. People from across the world attend”
The national and international flavour of Eucharist on Zoom creates something of an
exotic atmosphere regarding community. “Spirit is palpable as I contemplate the geographical
distance between us, yet the connection we share as we gather to share the same experience.”
The distance is overcome in part because of a thirst to gather. “There is a sense of the
Spirit beging present, gathering us from a variety of locations, in a common desire to
pray/worship/grow spiritually together.” Others named ‘desire,’ as an aspect of their experience,
too. “I sense God’s spirit in the desire of people to continue to be connected and form
community as well as participate in liturgies.”
“I felt God’s presence as the community gathered”
Coming together for Eucharist on Zoom can be lively and joyful. “I feel the presence of
God …especially as we begin to gather and greet each other on the screen.” “I particularly feel
the joy of God from being in touch with the community.” People come alone and others with
family: “There is spirit present especially in the Mass on Zoom with my wife.” (As opposed to
watching a taped Mass alone, perhaps). The community interaction continues through the
celebration. “People are enjoying interacting with other parishioners and are actively praying and

deepening their spiritual connections.” “God and those attending are very attentive, and close in
spirit.”
This communal spirit does not necessarily happen on livestream or taped services. “I still
do not feel ‘community’ online . .. except for that hour [on Zoom].”
“In the other online services, I feel like more of an observer.” One aspect of Zoom that heightens
the awareness of one another in community, is implementing breakout rooms into the liturgy.
“When we ‘Break the Word4,” I observe the presence of God”
People meet in small groups with three to five screens together to discuss the readings
and homily when gatherings are more than twenty or so attendees (this feature applies to St.
Brigid’s and MMICC gatherings). This serendipitous matching up of people is perhaps, the most
convincing feature of Eucharist on Zoom when it comes to creating community and facilitating
evangelization. The nature of the sharing in small numbers of people is spiritually energizing at
times. “In our group, in the seriousness and honesty and eagerness to discover and affirm the
meaning of Scripture in our lives; in the sense of the deep trust I feel in my heart, [the Spirit is
present].” The smaller numbers in Zoom breakout rooms and the buffer provided by a perceived
distance with the electronic medium, may dissipate some of the hesitancy that shyer
congregation members feel in person when invited to share. “The breakout rooms provide a more
intimate atmosphere that encourages sharing.” Ultimately, Godde’s presence feels closer in the
small groups. “Opportunities to communicate with others about their faith experiences reinforces
the presence of God.”
SUMMARY
I offer a final thought from theologian and professor Sallie McFague on the presence of
Godde/Christ/Spirit. Her commentary is appropriate in a time of pandemic.
As I become aware of God's presence in my life, I realize that there is nothing special about this –
I am not special to be experiencing God's presence and it is not remarkable for God to be present.
God is available all the time to everyone and everything. We have to become conscious of God's
presence. At one level, it is no different from any important relationship: one has to pay attention
to the other, listen, and be open. To say God is always present is simply to acknowledge that God
is reality, the breath, the life, the power, the love beneath, above, around, and in everything. This
is divine's transcendence immanently experienced; It is the magnificence and awesomeness of
God with us.
—from Life Abundant by Sallie McFague
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Break out rooms follow immediately after the homily.

QUESTION THREE “Regarding Holy Communion: What differences are
there? (considering Zoom/online/in person experiences).”
Number of Responses: 60 with 5 comments which reveal that those people were not in a position
to articulate a difference: “difficult to answer,” “I haven’t received communion since last June,”
“Didn’t do that with the online sessions,” “As a non-practising Catholic, I don’t have much to
offer in comparison,” and “Only O.L.G.T. has any kind of communion of those mentioned
above.”
Pandemic Pondering
How does the body’s movement inform our reception of Communion: in communion
lines processing forward, receiving and walking away? Might we include more movement, or a
pondering silence before receiving Eucharist on Zoom?
In addition to breakout rooms, of what value are healing exercises, imaginative prayers,
or other efforts that address, with the sacred presence, the yearning for others’ company?
INTRODUCTION TO QUESTION THREE
Question Three inquired about participants’ experiences of Holy Communion on Zoom.
It became quickly evident from reading their comments, that many people miss gathering and
also that people are revitalized by liturgy on Zoom and receiving Eucharist at home. RCWP
Canada communities are invited to bring bread and wine/juice to be consecrated during the
Eucharistic Prayers and consumed at home. In the data, a few responses raised sociological and
philosophical considerations and I discuss those first under “Questions with Communion.” Then
there are six themes regarding Eucharist: “The Priest’s Role; The Priesthood of the People”
“Comparing ‘Covid’ Experiences of Receiving Communion,” “A Preference for In-Person
Reception,” “Likening Zoom to In-Person Worship,” “RCWP Canada Eucharist on Zoom
Ameliorates the Communion Experience,” and “Yearning for Community within Holy
Communion.”
QUESTIONS WITH COMMUNION
“I wondered for a little while if anyone felt that the consecration wasn’t valid, but that wasn’t
questioned by anyone.
In one case a priest conducted a “spiritual communion” Mass without bread or wine.
Seemingly to me she did not at first believe you could consecrate over Zoom.
The next time we joined her, it was with bread and wine.”
Uncertainty is a given when adapting church ritual to the shutdown conditions forced by
this recent public health crisis. ‘How do we do this? How might we do this? How is the Spirit
leading us?’ women priests must have asked. Their responses to these and other questions,

including initiating Eucharist on Zoom, have raised a number of points regarding communion,
the priesthood, and the ritual of liturgy.
A young mind adapts
For a young person, the transition from in-person to consecration on Zoom may be easier
than for an older generation. “The difference is the year a person is born and the perception of
technology and their state of mentality.” It is true that age suggests an approach to technology.
The later you are born, the easier technology is under your fingertips (See “Ofcom: Six-yearolds understand digital technology better than adults” by Juliette Garside in The Guardian,
August 7, 2014 https://www.theguardian.com/technology/2014/aug/07/ofcom-children-digitaltechnology-better-than-adults, accessed March 3, 2021). It follows that we adapt to
technologically-assisted worship with ease or with some difficulty depending on our affinity
with the medium. That affinity is, in part, based on our age.
Gathering in person, the felt Real Presence, and ritual on Zoom may all have different
connotations for Generation Z who have grown up with the immediacy of texting and visual
connections like Skype, Facetime, Snap Chat etc. “Zoom is a new channel for me, and I found
it a little weird,” describes one person’s disconnection through Zoom. Those whose childhood
did not include the ipad/iphone/android technology are somewhat, at first, compromised
technologically. Relating to others through a screen is weird or unusual for the elderly and yet,
second nature for younger generations. Unlike the youth who grew up with hand-held instant
communication screen technology, the older generations know very well something else: a less
distracted, person-to-person listening of in-person communication which is attentive to cues of
body language and vibes. The experience of the older generation may be broader (in the sense
of engaging in both worlds, the technologically-absent and technologically-facilitated), if
somewhat compromised in facilitating virtual mediums like Zoom.
“A presence which is already there”
Related to this idea of youth readily accepting the reality of consecration on screen, is a
single philosophical statement/belief in the data that, “No person has special authority to
invoke a presence which is already there. It is we who need to make ourselves present to that
which already is.” Just as a youth may quickly make themselves present to the spirit offered
through liturgy online, letting go of the rules and authority of in-person worship, this statement
invites a view of Godde as freely accessible without the priest as intermediary. When we
understand our connection to Godde as immediate and always as this quote suggests, i.e. in
concepts such as the Cosmic Christ imbued in everything of creation, including in bread and
wine or in congregants gathered together virtually, we are invited to undergo a ritual of
openness to ‘the sacred which is ever-present,’ and “be present to that which already is.” In
this participant’s view, no priest is required to invoke the presence of Christ. To live with the
understanding that all food is holy, bearing the presence of Godde, is to radically transform our
attitude of thanksgiving for that which sustains us.

The priority assigned to priesthood, specifically the canonical male-only priesthood in
Catholic rituals, was questioned elsewhere in the data, too.
THE PRIEST’S ROLE; THE PRIESTHOOD OF THE PEOPLE
“But I am having difficulty with the drama of the priestly role.”
The priest’s body; Christ’s body
Worshipping on Zoom has put into question the prominence of priesthood that
parishioners have traditionally held. “The difference I perceive is that each participant
‘consecrates’ along with the presider – which to me is the real meaning of becoming Body and
Blood of Christ. The presider becomes the ‘gatherer’ of the disciples of Christ into one Body.”
Vatican II’s direction to emphasize the role of the priesthood of the people is found in Lumen
Gentium 10.
Though they differ essentially and not only in degree, the common priesthood of the faithful and
the ministerial or hierarchical priesthood are none the less interrelated; each in its own way
shares in the one priesthood of Christ. The ministerial priest, by the sacred power that [s/he]
has, forms and governs the priestly people; in the person of Christ [s/he] brings about the
Eucharistic sacrifice and offers it to God in the name of all the people. The faithful indeed, by
virtue of their royal priesthood, share in the offering of the Eucharist. They exercise that
priesthood, too, by the reception of the sacraments, by prayer and thanksgiving, by witness of a
holy life, self-denial, and active charity (emphasis, feminine gender added).

This directive is fully realized in RCWP Canada Eucharist on Zoom where priest and priestly
people share in the consecration. “I feel the prayers more as of the body of those gathered than
of the priest.” “All in all, I feel that I have found my niche. Eucharist feels so right eliminating
the ‘magical priestly sense of needing clergy to consecrate’ to a knowing that Presence is in
all—even our own bread and wine.” In the livestream experiences of Holy Communion where
people watch, but do not partake, however, the direct, felt connection to the Body and Blood of
Christ, some participants have noted, is missing.
In the next section, I share comments which compare Eucharist on Zoom to other
liturgies.
COMPARING “COVID” EXPERIENCES OF RECEIVING COMMUNION
“Always in-person is gift.
However, the way we are doing this together [at RCWP Canada Mass] is also powerful for
me.”
“They are just different ways of spiritual experience”
Catholics who are committed to receiving communion regularly have appreciated the
“gift” of their in-person experience, especially since closed churches and other restrictions
have taken that opportunity away from them. Options during the pandemic have been simply

watching the Mass, saying a “Spiritual Communion” prayer recited after the consecration
(spoken by the priest or posted on-screen) during a Mass taped by various parishes or, for
RCWP Canada communities, using one’s own bread and wine for consecration at home during
the Eucharist on Zoom. “Well, of course, there is actual communion with RCWP and Spiritual
Communion watching a Catholic Mass. There is more impact, meaning, with actually taking
the host with the RCWP. I have no idea if one way is better or more correct. They are just
different ways of spiritual experience.” One person’s experience of spiritual communion
intensified. “The find for me is the more intense sensed reality of spiritual communion, and
perhaps, a deeper experience (if not understanding) of that.”
A livestreamed Mass can come across as an hour of prayer, more than an experience of
Holy Eucharist. “Very different for me online and holy communion becomes a continuation of
prayer when streamed online.” The ritual of consecrating Holy Communion at home changes
the attendee’s role from “spectator” to “participant,” which is the direction Vatican II pointed
to in Lumen Gentium 10. “I think that in person, there is a greater sense of oneness, yet I think
that the ritual of Eucharist glues us together over the distance. With them [the Zoom
participants] having bread and wine and having Communion along with the priest, they feel
like participants in, rather than, spectators of—something sacred.” Significant in this statement
is the unification or “glue” effect of real bread and wine consecrated on Zoom.
Parker Palmer, in A Hidden Wholeness: The Journey Toward an Undivided Life, offers
some insight into solitude and community during these years of pandemic. His insight affirms
the virtual experience of the glue in a common ritual.
Solitude does not necessarily mean living apart from others; rather, it means never living apart
from one's self. It is not about the absence of other people – it is about being fully present to
ourselves, whether or not we are with others. Community does not necessarily mean living faceto-face with others; rather, it means never losing the awareness that we are connected to each
other. It is not about the presence of other people – it is about being fully open to the reality of
relationship, whether or not we are alone. When we understand solitude and community in these
ways, we also understand what it means to create a circle of trust – a space between us that is
hospitable to the soul, a community of solitudes where we can be alone together (emphasis added).

Being physically present however, is nuanced with meaning for many.
A PREFERENCE FOR IN-PERSON RECEPTION
“Online just isn’t the same as in person, whether it is Zoom or YouTube.
Online feels one step removed from actually receiving the Eucharist in person.”
“Best has been at actual Mass or services as I have a group feeling much more than
Zoom”
Our bodies communicate so much and retain a knowledge of their own. The physical
aspect of real bread and wine at Holy Communion during RCWP Canada Mass on Zoom may
help to address the pain of separation from one another: “In person is the most meaningful.
Zoom and online are very special because we have the bread and wine with us.”

Some participants felt something was missing for them with worship through a screen.
“I often forget to bring communion, which is my own fault, but the communion doesn’t seem
as important online as it does in person.” The following comment provides an explanation for
that difference: “Partly, I think, because there is a greater sense of ‘presence’ in Mass in
person.” This couple feels that way, too. “We much prefer receiving at a liturgy when physical
presence is possible. Doing it with just the two of us doesn’t seem as meaningful.”
Other statements point preferentially to the in-person experience for Eucharist, too.
“Enjoy group Eucharistic Prayers with Jane, but actual eating/drinking a question mark.” It
seems for this person, that the liturgy translates well, but there is uncertainty around the
Sacrament of Eucharist. Even the liturgical online dialogue by the community and priest can
fall short for some. “In person the consecrated priest enacts the consecration; at home we
follow and maybe say the words, but it’s not the same. Not sure what to say about that.” “I
have felt a difference, a negative difference, yet [I] still felt the Spirit of God. However, I don’t
really know if that is a difference in the technology, or if it’s in me, as I hadn’t been a regular
church goer for many years before joining ‘Zoom church’. Zoom communion did not have the
feel of the best of my experiences when I had been a regular church goer.” Holy Communion
in-person is committed to the body and mind as memorable experience.
Perhaps some of what is missing in receiving communion at RCWP Canada Eucharist
on Zoom is the absence of certain rubrics. One person noted the importance of another aspect
of the body—movement. “Though I/we bring bread and wine, the presence is different.
Changes I acknowledge, and let it be the way it is for now. … Moving during Mass is
necessary for me—to get up, walk—movement of sorts.” How does the body inform our
reception of Communion when we enter into a procession forward and journey back to our
seats?
LIKENING ZOOM TO IN-PERSON WORSHIP
“I wonder about the theology of distance consecration. But then I think, ‘God is great!’”
“Communion feels the same on Zoom as in person”
This statement is the consensus of several people commenting on the differences
between online and in-person worship. “I think it works both ways.” “God is there.” According
to the following comment, the process and equal outcome can be attributed, in part, to the
intention and solemn commitment of the collective. “‘Breaking the Bread’ is a simple ritual,
sharing real bread and real wine and speaking a Eucharistic Prayer [that was] assembled in
advance by members of the group and used with agreement from us all. The quality of
attentiveness and reverence and deep engagement, for each other and for the solemnity of the
words and truth of our intentions, confirms for me that God is present.” The liturgy is also
welcoming. “The liturgies themselves are inclusive and speak to the heart rather than focusing
on dogma.” How we are present to the table matters, too.
One person cited that the vibrancy of Godde is evoked by the participation of many. “In
person and Zoom are the most meaningful because there is a participating community. I can be

in Holy Communion always (One with God, Christ, Sofia, all) in reality.” Another described
the equivalency in terms of blessing: “I do not feel any less blessed to receive His Body and
Blood with my bread, communally consecrated online.” At the same time, a eucharistic
minister feels the absence of communicants: “Not much different because I and my partner are
eucharistic ministers in our RCWP community. Different to be alone, though, and not actually
seeing many people receiving communion.” Here, another component of the procession is
missing—the loving gaze toward and on the faces of others as they present, one by one to
receive holy communion.
“I was hesitant about this to start”
Regarding the theme embedded in the above italicized epigraph, “theology of distance”
during consecration, some participants mention a degree of hesitation at first with the
consecration on Zoom. “To have my own bread and wine offered and blessed during the
service has been very uplifting. I was hesitant about this to start—but I have experienced God
present.” “I got used to the request to provide my own bread and wine for consecration. It
didn’t take me long to feel this was very much like in church. The priest in charge was
conducting the consecration along with the rest of us, just from a distance instead of in the
same room.” While the ritual grew on some, others were committed from the start.
A couple of comments showed absolute certainty regarding the presence of God in the
Eucharist. “I believe that the Real Presence is definitely there in the online and Zoom
liturgies.” “I see no difference as I firmly believe God is transformed by our Mass on Zoom
because we are led by a validly ordained woman priest.” (Emphases added). Some participants
also consecrated bread and wine during Eucharist that is livestreamed: “No difference, because
we choose to consecrate our elements at both Zoom and livestream Eucharists.”
For many of those who completed the survey, as explored in the follow section,
attending the Eucharist on Zoom is now a preferred manner to enter into and receive the Body
of Christ.
RCWP CANADA EUCHARIST ON ZOOM AMELIORATES THE COMMUNION
EXPERIENCE
“In some ways even more meaningful than traditional church Mass.”
The appeal of Eucharist on Zoom
Many contributors expressed an affinity for the Zoom experience of Eucharist. The draw
to such a celebration may begin with gratitude for the invitation as this person articulates:
“Appreciate being invited into consecration of elements at home.” Another aspect is the home
environment and the travel time saved, especially, perhaps, in wintry conditions. “I like the
Holy Communion better online because it takes less time and it is a special moment between
my husband and me.” The “special moment” with family, is reiterated in the following
comment as “meaningful”: “Actually, I prefer Communion in our own home. It’s much more

meaningful to share it with my family.” It is possible that people who would ordinarily not
attend Eucharist at a church building, choose to join other household members online.
“Holy Communion feels more intimate, even while still sharing in the experience
communally via Zoom”
Sharing and intimacy are positive attributes of the RCWP Canada Eucharist on Zoom.
“I like the sharing of the bread and wine during the Mass on Zoom.” In the following quote,
sharing brings about a feeling of unity: “Holy Communion feels more of a shared meal than it
did when I attended Mass at my local church. Believing that the Spirit is flowing through all of
us during consecration is unifying.” Here the concept of a meal at a table replaces that of
sacrifice at an altar.
An intimacy arises through the activity at the table. “For me it is more of an intimate
and divine experience on Zoom because I’m lifting the bread and wine and saying the prayers
(although we say the prayers together in our live Mass, too). I’m more distanced from the
sacrament standing in a congregation.” The proximity to and involvement with the liturgy is
meaningful in other ways, too.
“I like that I can participate more actively in the Eucharist with an online liturgy”
Many participants appreciate the “hands-on”, “engaged” aspect of the RCWP Canada
liturgies. “I feel more connected to the words and the songs of the Eucharistic Prayers.” “In
some ways I feel more engaged with the prayers of consecration because the bread and wine
and the words are right in front of me. It’s more real and personal.” “I’ve had the spiritual
communion, in church communion, and Zoom communion with my own bread and wine.
Consecrating your own bread and wine into the Body and Blood of Christ is a meaningful
experience. It becomes more personal and the hands-on makes the Eucharistic Prayer come
alive.”
People also relate cognitively. “With each passing day and liturgy attended, I grow
more comfortable and engaged with the Eucharistic Rite at RCWP liturgies. It makes more and
more sense in my head, heart, and spirit.” “There is a feeling of freedom, dignity, and unity in
participating in this hands-on way. My belief is that Christ’s presence is not limited to time and
space and is strengthened and, apart from being really with people, the Eucharist has as much
or more meaning to me.” And that meaning proves to be personal and priestly.
Consecration by distance was great!
The words “deep” and “power” expressed a profound shift that has taken place in
participants’ attitude toward the Eucharist. “Communion in RCWP Mass has in many ways
blossomed to be deeper from both personal AND community perspectives. By being more
ordinary, it also seems more spiritual.” The RCWP Canada Eucharist on Zoom sanctifies the
ordinary and so, the spiritual in the ordinary is evident. Communicants collectively consecrate
the elements of bread and wine, and for them, this act intensifies the spirituality of the ritual. “I
like the Mass services where there is consecration of the bread and wine that we each have

with us on Zoom (or other online) services. It emphasizes that God works with distancing, with
us, and in us, and in mystery.” This last comment correlates with Ballano’s 2021 findings.
The Eucharist on Zoom enacts the priestly aspect of our baptism, too. “I like that the
participants as well as the priest say the words of consecration – a priestly people acting
together. So inclusive, participatory, active, and meaningful.” “My love of Eucharist has grown
not diminished [at RCWP Canada Eucharist on Zoom].” “I love communion on Zoom as we
are all consecrating and we are all part of the priesthood! All can come to the table. No one is
judged or excluded, but invited to the healing Grace of the Eucharist. It is very empowering.”
“Consecrating together with the Zoom community is very powerful. Watching our diocesan
bishop consecrate in an empty cathedral underscored the coldness of a performance as opposed
to a celebration.” The priestly, hands-on consecration is drawing people closer to the Eucharist.
However, for many others there is still a yearning to gather in person. As one quote
above qualifies, there is no need for change, “apart from being really with people.” Being
really with people and other expressions of gathering is the theme of the final section of
Question Three’s data.
YEARNING FOR COMMUNITY WITH HOLY COMMUNION
“I do feel the alone-ness though. It is not like the in-person in the sense that we each are in our
own space and that doesn’t include the physical presence of others.
Something is lost in that.”
“That we are connected electronically, but not physically”
When comparing Eucharist on Zoom to the Mass recorded for viewing, the taped services
are less interactive and so, less inviting: “Other Catholic Mass experiences – feel very
disconnected, even though there is consecration – like an observer instead of a participant. [On
Zoom] we are close visually, and have a chance to visit and pray for others requesting spiritual
help.” Community takes on a new feel with the RCWP Canada Zoom concept for Eucharist.
“In the physical, in person presence of others, I didn’t need to reflect so much on the concepts
of community. In the Zoom presence, I found myself contemplating more on the concept of
community and how we are community in so many more ways than I’ve been very conscious
of in the past. Extended faith community is no longer mainly a concept, but now much more a
reality.” Such communal growth is expressed in other ways, too. “I love the way the liturgies
are put together and feel the inclusivity and connection with others and the Creator.”
The eucharistic ritual on Zoom also fortified the feeling of belonging. “I found sharing
in the breaking of the bread and drinking from the cup strengthened the bond of community
with those present.” And in a worldwide context: “It is nice to know that everyone in our
community is doing it at exactly the same time all over the world.” (There is international
participation on Zoom in the Regina and Calgary gatherings). Even when one opts out of
consecration and receiving communion, the bond strengthens on Zoom: “St. Brigid’s – more
sense of community though no consecration.”

Someone offered an explanation for this community growth: “Each of us is participating
in enacting the liturgy. Each of us is tuned to memory, of our own life experiences, that of
Church tradition, that of first communities making sense of their memories of Jesus and his
teaching. Each of us holds the Mystery of Christ as both Alpha and Omega: our hope is in the
fulfilment of the promise of a new heaven and new earth in which we belong, now and always.”
Mystery and belonging are key concepts for those returning to Eucharist after an absence of
several years. “The not being a part of a community left me with a deep desire and longing not
only to receive the Eucharist, but not to be alone when doing so.” Being alone physically, is one
of the most difficult aspects of pandemic Eucharist on Zoom.
“I miss the atmosphere and reverence of the church sanctuary and the people who come
to worship”
“Miss” is the most repeated word in this ream of data. “Miss being with others and
sharing in real space and time.” “We miss the personal presence of the community.” “Have not
missed Mass in church, but am missing community.” There are limitations to the Zoom
experience imposed by distance. (Curiously, that same characteristic of distance was embraced
earlier because of a novel worldwide quality to the gathering.) “I miss gathering in person so
much. I feel I’ll never get to know the people in Saskatchewan other than on Zoom, so the
sense of community is very limited.” Hugging is so much a feature of our Canadian culture and
a hug is just not possible on Zoom!
SUMMARY
In summary, the following statement captures a general sentiment for many of the
respondents to this question of differences in Eucharistic experiences. “Although we miss
worshiping in person, we see benefits to our community in meeting online.” This development
has stirred up a renewed belonging in the Eucharist experience distinct from and more intense
than in-person worship. It has also prompted questions regarding the position of the clerical
priest in the canonical church.

QUESTION FOUR “Regarding your faith: What, if any, changes have you
noticed since March 2020?”
Number of Responses: 62, 9 with no changes to faith.
Pandemic Pondering
What are the characteristics of the breakout room feature and sharing style that might be
replicated in person post-pandemic?
INTRODUCTION TO QUESTION FOUR
A surprise for me was how the RCWP Canada Eucharist on Zoom attracted people who
had not practiced their faith in years and also, as mentioned in Question Three, how the online
gatherings renewed an interest in the Eucharist and the faith of some members.
Extra time, brought about by the lockdown, and easy access to spiritual materials online
also affected the practice of the faith and prayer life of many people. Physical distancing
challenged the practice of faith especially for those engaged in pastoral care. Volunteer care
visits and services shut down.
NO CHANGES IN FAITH
“This way was simply a new way”
“I don’t see any changes”
Of the nine people whose responses were “none” or “unchanged” or “no real changes,”
one reflected, “after thinking about this question for a bit longer, I am not sure how to answer.
Maybe this is because I don’t see any changes?” This statement speaks to a possible interior
faith, untouched by the transition from in-person worship to gathering and ritual on Zoom.
Others commented, that “This way was simply a new way” and that there was more “physical
comfort” because “weather was no longer an obstacle.”
I offer a few reflections on the theme ‘no changes in faith’ beginning with the resilience
of a committed practice of one’s faith. The pandemic has not, for these people, shaken or aroused
anything new in their conscious relationship with Godde. One might attribute this lack of
meaningful change to resilience in the form of a committed, longstanding relationship with the
Divine. Their adaptation to home-based practices during the pandemic kept their beliefs and/or
practices intact and served them well. The transition to virtual worship did not alter their sense of
spiritual belonging or their prayer life. They are unwaveringly connected to their practices and
their faith, be it as disciples, Catholics, community members, and/or people choosing to live in a
prayerful state. Online worship and regular prayer practices seemed to have met the basic faith
needs of these nine people and may account for the ‘no change in faith’ response.

TRANSITIONS DURING COVID
“I personally have realized that faith and the practice of faith is more resilient than I have ever
had to consider.”
Introduction to Question Four
The majority of respondents, however, did note a wide variety of changes in faith
related to the pandemic and restrictions, liturgical worship, increased quiet, their time, and their
access to resources. A significant number of participants mentioned a transformation through the
medium of liturgy on Zoom. Their sense of community broadened to both a national and
international presence. People cited more time for study and prayer resulting in a deepening of
faith. Some noted changes in regard to the stop put to their ability to reach out through ministries
of care in a time of need. Others noted theological shifts in their view of inclusiveness, women
priests, and the power of prayer.
I begin this section with the theme of gratitude and a few more comments on resilience,
which segues into an awakening of faith and appreciation for silence. The data also revealed
themes of prayer life, and an improved understanding of historical and theological faith. The
pandemic itself determined a cessation of some ministries altering the practice of faith. It also
brought about emotional changes and fears and triggered issues of trust. Finally, the RCWP
Canada Eucharist on Zoom can be directly linked to a number of fruitful changes in the faith of
congregants.
“Very grateful for this avenue of support”
Some respondents noted that gratitude rose up in them during these months of forced
change. “I’m grateful for all the faith opportunities and creativity to reach the faithful by both the
conventional Catholic Church and the Women Catholic Church.” A couple of people mention
their gratefulness arising particularly from the RCWP Canada innovative approach to worship
and gathering on Zoom. “Very grateful for this avenue of support.” “I am even more thankful
now for the reality of RCWP than I have ever been.”
One pandemic change was the structure of confession. “I enjoyed running over to my
parish for outdoor confession.” Another was in regard to time with family because many people
stayed home from work and children home-schooled. “There have been many silver linings,
such as spending more time with family and having time to pursue my personal goals that I
didn’t have time to start before the pandemic hit.”
The innovation of church practices also speaks to the resilience or flexibility of faith as it
transitioned from in-person gatherings to online liturgies. “I personally have realized that faith
and the practice of faith is more resilient than I have ever had to consider.” Another person
concurred: the pandemic tested the faithful, “I think faith is only truly known during the tough
times, not just when everything is going well. So, it’s been a test of faith, but at the same
time, I feel very blessed in my life this past year.”

The many comments on faith revealed rich blessings during this past year of
lockdown, grief, and social challenges: an awakening of faith, an appreciation for silence,
opportunities for stillness, a deepening of prayer life, and more.
“My faith has woken up”
There are signs in the data of people “opening” and “waking” to a deeper faith. “I have
become more open to other ways to be a Christian. I want and indeed, crave to have a more
authentic relationship with God.” “My faith has woken up – I took a long break from church
and God, really. I have grown incredibly tired of the hypocrisy of what I guess I would call
man-made religion. I have respect of individuals and followers within the Catholic Church,
but as an institution, I have very little respect.” The interiority of a personal relationship with
the Divine is an important aspect of faith in this reflection. With her abandonment of
structured worship in the institutional church, this person’s faith practice was re-ignited
through the faith of Catholics themselves. She is not alone.
Another person notes: “I realize I’m on a faith path of individual and institutional
renewal.” A principle of the RCWP movement is servant leadership, described in an RCWP
Canada list of key principles as “one of empowerment rather than domination and control,
both within RCWP Canada and in our pastoral ministry and relationships with others.” Lived
out, this value might be what stirs a latent desire in people to belong and to worship.
A word similar to renewal is transformation. Transformation emerges from within and
takes place over time. “Faith is a lived experience, every second. It’s been a glorious
opportunity to transform.” A question I ask in light of this revival of faith life through
Eucharist on Zoom is: Do these personal insights into faith experiences evolve as fruit from
the seeds of new life begun by the formation and living out of RCWP Canada liturgical and
social justice initiatives? Namely the restoration of Christians/Catholics who belong to a mass
exodus from Christian gatherings and worship? Certainly, practicing the faith through
Eucharist on Zoom has influenced this renewed connection.
In some homes, the pandemic restrictions also resulted in increased time and quiet to
ponder the lived experience of faith.
“The lock-down has provided more time for me to have quiet time”
Mindfulness and centering prayer practices in the last several decades have introduced
many Christians to the benefits of silence in their own homes. Several people noticed how the
slowing down and quieter lifestyle affected their practice of stillness and noticing. “The
silence and solitude, which have always been part of my life, have been lived more
consciously.” “My faith has grown leaps and bounds. The quiet and stillness of isolation has
actually given me time and space to read, listen, watch, take courses, reflect, and pray without
distraction.”
An appreciation for the natural world is connected to this slowing down and quiet.
“The lockdown has provided more time for me to have quiet time just to rest in God, to think

about what else God is calling me to do. My faith and my life are more attuned to the
connection of NATURE and spiritual health. I see more clearly, that is, I actually take the
time to notice what I’m seeing.”
Several people commented on the introspective quality of their faith life, reflected in
their observation of life. “I feel that my journey in faith took some improvements and depth a
few years ago. The pandemic has helped me to see some smaller details and focus more on
the ‘little’ picture. I hope my self-perception is not false” (emphasis added). Such awareness
offered hope as this statement suggests: “Living in the present moment [is] so necessary to
hope for a better day!”
Also associated with growing quieter, is a thirst for Godde. “The desire to deepen it
[faith] is stronger than it has been for quite a while.” “My faith is always growing because I
need to need it, too. I am hoping that I will become more aware of and truly conscious of
God’s presence within me. I think that my image of God needs to deepen.” Recognizing one’s
desire or need is the first step to deepening one’s connection to the Holy One.
Another step taken for several people is moving into deeper prayer—which also
occurred this past year.
“It’s a faith-deepening journey.”
Several survey respondents dedicated some of their lockdown time to increased prayer
and reading. “I’m praying/meditating and reading spiritual books more.” Others mentioned
praying more frequently, conscious of others in prayer, too. “More prayer times through the
day, increasing remembrance of connection with God and others who may be praying at the
time, or not.”
When one is open to others in prayer, awareness of the Spirit increases. “I am more
reflective about prayer. I am also aware of a widening and opening to Spirit since March
2020. I am also living quieter and enjoying the “be-ing” and less “do-ing.” A couple of people
tuned into the Spirit through the conscious, structured practice of the Ignatian Exercises. “I
have found that I have had more opportunities to sit in prayer each day, and to take part in an
on-going retreat “The Ignatian Adventure” available on our Archdiocesan website. Without
the usual busy-ness of my days, I was more aware of the divine Presence within me as my
days unfolded.” Another voice affirms this prayer practice, “Doing the Ignatian exercises—
it’s a faith deepening journey.”
A second theme of deepening faith is an improved understanding of it, however
defined, often through reading spiritual literature.
“Reflecting on who God is, what discipleship is about”
Faith-learning with RCWP Canada has been practical. “I am learning about church
feasts and heroes and practices. We are in good hands spiritually.” Others went further afield
than their Sunday liturgies, and beneficially so. “There are so many wonderful resources
available and Catholic groups that are evangelizing through the internet, that any questions I

had, I could find an answer or path to an answer within minutes. It has been fantastic.”
Reading and prayer also generated learning. “That I am doing a lot MORE reading, thinking,
meditating on spiritual themes.”
RCWP Canada liturgies offer small group reflections on scripture/follow-up discussions
immediately following the homilies. “Since March 2020, I’ve been in discussion groups and
involved in shared homilies which have helped me distill my faith to a large degree: reflecting on
who God is, what discipleship is about, and why people say ‘I’m spiritual but not religious’. God
as Love, Light, and Mystery, discipleship being about ‘acting justly, loving tenderly, walking
humbly (with integrity)’ in the presence of God.”
Within the next theme, “theological shifts,” people articulate specific lessons learned
whether through experience or study—and the faith changes that ensued.
“I’m not sure it will always be to a Catholic church.”
For some participants, their first exposure to women priests coincided with attending
RCWP Canada Eucharist on Zoom. This exposure to the all-inclusive, renewed Roman Catholic
liturgy to Mass may be the root of their theological shift. “My faith is less church-centred. I will
likely go back when there is less chance of infection, but I’m not sure it will always be to a
Catholic church.” Others will seek out a more inclusive expression of church. “The
inclusiveness of all regardless of religion, gender, divorced etc. is so beautiful. I want more of
that!” The ecumenism of RCWP is rooted in a basic value of inclusivity.
There are signs in the data that the extended periods of time away from the
institutional church, which does not live up to its “catholic” title, may lead to a deeper
relationship with God. “I feel more uncertain about my previous adherence to rote religion
(even though I often was disgusted with the rules, hypocrisy, paternalism etc.). I feel more
committed to my relationship with God and confident about what is right for my spiritual
journey.” The onus of responsibility for this person’s faith shifted from the proselytizing
church to the believer herself and her convincing connections with Godde.
Finally, there is a modification in the adherence to male imagery of Godde. Through
the experience of worship with a female priest, parishioners’ emulation of a male deity
projected through a male-only priesthood has broadened to a more inclusive understanding.
“Changes in God image: not so male—more about love than gender.” One example of
inclusivity is the practice of a communal priesthood in RCWP Canada Eucharist on Zoom.
The Eucharistic Prayer is shared extensively with the voices of the community. “An insight
that we really are baptized into priesthood, that we all celebrate Eucharist, that we are
Eucharist for each other. And that God is not constrained by any church’s rules, despite what
we may have been taught. God is ‘spooky action at a distance’ in the words of Albert
Einstein, though he did not accept quantum entanglement at the time he coined the term.” The
Spirit’s action in the lives of those who opted to join liturgies in the renewed RCWP Canada
church suggests that dogmatic teaching can loosen its hold on the faithful in the face of Spiritfilled virtual liturgies with women priest communities.

Other learning has taken place during this interruption in Catholic worship. The
disastrous effects of the pandemic have deepened the faith of many—it has also left wanting the
compassionate hearts of believers who have had to simultaneously abandon their pastoral care
ministries.
PANDEMIC RELATED CHANGE
“Being aware of the suffering around the world”
“The more obvious reality of death being at hand has its influence.”
The pandemic’s devastation of human life and wellness has been a source of grief all
around the globe. Measures installed to prevent the spread of Covid19 have also left people
wanting. Faith requires contact with others. In one person’s understanding, an aspect of faith is
“that I need the human touch.” The canonical church has complied with government
regulations and incorporated distancing, sanitizing and masking protocol during the public
health crisis. These adaptations elicited this dubious remark about the nature of in-person
worship: “I have attended Mass only once during the pandemic so far. It felt very empty, and
being paranoid, I am not certain that it is totally safe. Maybe my own lack of faith.”
Yet, these times of such pain and uncertainty can also have a positive influence on one’s
faith, as these three statements reveal: “My faith has deepened as I have had to rely more and
more on God for answers and for consolation of my fears.” “My faith has deepened. Being
aware of the suffering around the world has made me realize very deeply that I rely
completely on God’s grace, mercy, and love to keep us going.” “I have had moments of
darkness and moments of great peace and gratitude. God is present through it all, and my
faith, as a result, is deeper and real.”
“I have missed the service element of my faith.”
Many people noticed something else: their need to reach out through care ministries
during a time of death, suffering, and isolation could not be met. Shutting down pastoral care
ministries is a protective measure against disease spread. “My faith became a breaking open for
my heart, to feel more and more compassion for those who were separated from loved ones
while they were sick and dying.” Christian volunteer action, which is faith in action, came to
an abrupt halt. “I have missed the service element of my faith because of the lockdown,
however.” Comforting or being present to others who were grieving was necessarily denied
them. “Wished I could go into the hospital to help with communication with the families [of
the sick and dying].”
“At the local parish, it has forced us to re-evaluate our belief in the Lord’s presence.”
The restrictions have also been a source of contention in communities that gather on
Zoom. People express their opinions on public health measures for the common good,
personal rights, care for one another etc. Alongside the news about the Covid19 virus and its

nature and conditions of transmission were streams of misinformation and politicized actions
against protection. News and fake news both were broadcast over months of uncertainty.
“HOLY CRAP! So much unearthing of buried emotions, struggling to understand, how to be
in the world with thoughts and ideas not acceptable (it seems) not heard in most circles, not
allowed to express different opinions—only one right answer. I hear and read other opinions,
but constantly self-censor myself for fear of backlash. Needing to go experience SPIRIT more
so now, to help me cope with so much fear and rules that I do not believe are in our best
interests. Afraid to go out in public even though I think it is necessary for well-being. Very
confused about who to trust and what is best. Needing more and more to connect with others,
but know or have experienced members of St.Brigid's and friends are shocked and angered
that I could have ideas or beliefs about Covid restrictions different to theirs. Seems like I am a
'Judas' betraying them. I am wondering what has happened to FREEDOM OF SPEECH. So
maybe I need to ask, JESUS CHRIST is that you again?”
The question ‘Who is Jesus and where is his resurrected presence during this
pandemic?’ came up a second time in another reflection regarding the local parish. In part, the
following comment addresses the concerns of the above parishioner through a suggestion for a
reconciliation process. “Re: St. Brigid’s, not much, but at the local parish, it has forced us to
re-evaluate our belief in the Lord’s presence. My husband of 57 years died in July 2019. This
personal grief has become one with the grief associated with a deadly pandemic accompanied
by the opening to view of fissures already dividing our local and global body politic. My
attention is more focused on the Sacrament of Penance for individuals and for communities,
for finding processes whereby we can acknowledge complicity, desire forgiveness, and be
active in seeking reconciliation as individuals and as whole communities in relation to
victimized individuals and communities.” How do we reconcile our fears and failings, our
needs for respect and affirmation?
The pandemic has challenged faith communities in this regard. The RCWP Canada
Eucharist on Zoom, one response, has created opportunities for listening to one another and for
growing in faith through expressing our different opinions and understandings, in conversation
and through comments expressed in this survey.
THE FRUITFUL INFLUENCE OF EUCHARIST ON ZOOM
“I often feel God’s presence so deeply that I get tears in my eyes.”
Practical advantages to the Zoom format
RCWP Canada Eucharist on Zoom has been a source of improving the community’s faith
through practical and inspirational ways. On a practical level, Eucharist on Zoom can be easier
to understand than Eucharist in-person. Hearing well improves the faith experience. “More
focused, able to hear much better on Zoom.” People can adjust the volume on their devices
and participants are generally unmasked during Zoom which is a relief for lip readers. In
addition, some people use head phones to listen. These features assist in the clarity of the

unfolding liturgy (for the hard of hearing). Depending on the community, people also follow
the worship service posted on their screens or have a worship aid printed out or visible on a
second device.
Another practical aspect of Zoom is its convenience. “For one thing, it made attending
liturgy, Advent reflection sessions, and lectionary study more accessible for some people.”
There’s no need to drive in the evening, through the snow, or make one’s way in the cold
weather.
Liturgies of optimism
There have been reports that some RCWP communities have tripled in size since the
onset of online worship. “[Eucharist on Zoom] has been a good way to introduce people to the
women priest communities and to increase their numbers.” Early reports were that numbers of
some communities, like Dr. Shannon Sterringer’s community at Hildegaard Haus in Ohio,
have tripled in size through online access since the start of the pandemic (see the National
Catholic Reporter, May 28, 2020, “Path to Priesthood Leads Ohio Woman to Create
Community at Hildegaard Haus”).
Euchairst on Zoom, in turn, has been a source for enriching faith lives of congregation
members. “Am enjoying the Zoom celebrations, enjoying preparations Jane has made
incorporating varied readings and writings.” “Being part of the inclusive women priest Mass
on Zoom has been a lovely silver lining to the pandemic.” The worship time can be a
highlight for people. “I look forward to our liturgies, I feel like God’s presence lingers with
me longer after a liturgy. I often feel God’s presence so deeply that I get tears in my eyes. It’s
okay for that to happen because it’s not immediately visible to other members of the group, so
I don’t feel self-conscious about it.” Tearful experiences may nurture and strengthen one’s
trust in Godde.
“I feel more secure in my faith and prayer life.”
Gathering with the RCWP Canada during the pandemic has relaxed some people’s
fears of disapproval regarding their worship with the woman priest movement. “My trust and
freedom in God working in a variety of expressions (women priests, prayers, and readings
used) has increased. I’m more okay with being ‘out of the box’ in these things.”
It has also ameliorated some people’s practice of the faith. “I have settled into a better
understanding of my faith and my beliefs since March. Mostly since joining the RCWP Canada
circle. I’m pretty sure I won’t be going back to the ‘big’ church soon.”
There is also mention of a confidence boost for ministry among those still active in
canonical parishes. “I feel more secure in my faith and prayer life, and I’m more willing to
undertake leadership within the parishes.” A Blackfoot Elder taught me that community
strength might be measured by the emotional security and spiritual wellbeing of individuals
coming together in a collective membership. As individuals become more confident in their
faith, the expression of that faith in community strengthens.

“I have a greater awareness of community.”
Many people attending RCWP Canada Eucharist on Zoom experience belonging. “I’m
connected with a faith community I haven’t been connected to in 15 years.” “I have a greater
awareness of community, however that community is shaped.” The Sunday Eucharist on
Zoom appears to expand parishioners’ Catholic faith and feeling of community. “The Zoom
celebrations I have been attending are greatly deepening my faith and sense of community.”
Some participants positively anticipate the gatherings. “I look forward to being with this, my
community.” One aspect of that belonging is rooted in faith-sharing. “I thoroughly enjoy the
chance to discuss with others in the breakout times after the homily! I feel like a part of this
caring community!” Caring is communicated in part by greeting others, by speaking or typing
prayers into the Chat and is reinforced through small group sharing especially knowing others
by name.
“In some cases more individual; in other cases more growth because of community
discussions.”
Faith may be an interior state within an individual and in RCWP Canada liturgies that
faith is affected by others who gather. In groups of three to five participants, breakout rooms
provide an opportunity to bond. “My faith continues to deepen. I appreciate the sharing of
ideas and the interaction with others online—more fulfilling than being on my own.”
Small group sharing has also eased the transition to Zoom technology. “The
opportunity to share faith in a community setting has always been important to me, and this
experience has shown me how broad a sense community can have. I think I have adapted
easier than I thought I would to the different way of gathering.” Listening and responding to
stories of faith creates an experience of welcome, connection, and belonging.
“Deeper, abiding, and global”
Changes in faith are not only deeper and abiding, but global. One novel aspect of a
Zoom community is who can participate. Geographically anyone can who is awake and
hooked up to WIFI is welcome. This somewhat exotic characteristic affected several people’s
understanding of their faith. “My faith is stronger because of Bishop Jane and her celebrations
with people from all over” (emphasis added). “It feels that it has broadened with the inclusion
of people nationally and internationally.” The broadening of one’s faith may be related to
what one hears in breakout rooms from participants across the country and internationally.
SUMMARY
The responses to Question Four, “Regarding your faith, what, if any, changes have you
noticed?” fruitfully describe both the interior and the exterior relationships in the RCWP
Canada faithful’s practice of prayer, worship, and service. A few have carried on through the

pandemic without noticing change, desires, renewal, or transformation. For the majority, the
changes have been sometimes devastating, and more often dynamic, stirring, encouraging, and
enlightening. The RCWP Canada liturgies have offered sustained nourishment and a source of
support especially through involvement in regular gatherings where participants are given
opportunities to faith share in small groups with others from across the country and around the
world.

QUESTION FIVE “Is there anything you’d like to add?”
Number of Responses: 53, 4 of those negative: “No” (X2). “Not really.” “Not at this time.”
Pandemic Pondering
How might RCWP Canada encourage participants to perceive and to foster vocations to
the priesthood in Catholic girls and young women? What weight do we give to formation in the
informal aspect of our coming together for events, meetings, Eucharist?
INTRODUCTION TO QUESTION FIVE
A few participants remarked on the uncertainty of these times and their own spiritual
needs and journey. Others endorsed the Zoom experience with gratitude, especially for a learning
opportunity and for meeting newcomers and friends at Eucharist. Many comments expressed a
yearning to be together chatting again in-person and touched on a few feelings about in-person
worship. Some people mentioned a renewed and changing priesthood. There is also gratitude for
the opportunity of interactive worship, for the woman priests, for my training with them, for the
RCWP movement, and this research project.
PRAYER AND DIFFICULTIES
“Love is the answer.”
“It has been a confusing time for me.”
It has been a long, long year of change and challenge. A few people cried out: “Please
say a prayer for me. Love is the answer.” “Please may we get back to the ‘new normal’ whatever
that may be.” Another quote anticipates continued change on the faith spectrum. “It has been a
confusing time for me. I am challenged to follow my spiritual journey in a different way which I
hope will direct me to appreciate different approaches.” Such a response evokes a message of
slow, and perhaps complicated, or searching next steps. The next section features requests for
continued Zoom celebrations, to hold on to what has been good.
MORE PRAISE FOR LITURGY ON ZOOM
“It is all rather magnificent!”
“I hope that St. Brigid’s and the RCWP communities will continue a Zoom . . . Eucharist”
The following comments express appreciation for learning and meaning via Eucharist on
Zoom, particularly the breakout rooms. “I will miss the online liturgies if and when they end and
will miss these meaningful services. I will need to continue to search outside my parish for ways
to be nourished and encouraged to grow in my faith.” “Covid distancing, when it comes to
community of faith services, is the occasion for new or further insights and understanding. At
least for me.” Some of those insights came through breakout rooms.

“I particularly appreciate the ‘breakout rooms’ when we share our experiences with each
other. I am inspired by how we can differ in our faith journeys and yet feel united. We each have
our own unique relationship with God, have different ideas about that relationship, and yet I feel
all experiences are valid. It is all rather magnificent!” “I do really like the breakout groups as I
can hear others’ reflections and offer my own. The experience deepens my learning.” “I hope
that St. Brigid’s and the RCWP communities will continue a Zoom or at least online celebration
of the Eucharist. The gender neutral, all welcoming atmosphere has spoiled me. Consecrating the
bread and wine at home felt like I was realizing my baptism on a deeper level.” The RCWP
value of inclusivity demonstrated in their welcome to Eucharist on Zoom brought together many
people from many places to share their stories through the pandemic.
“I will always prefer in-person Mass, but the Zoom has been a blessing in my life.”
People expressed great appreciation for opportunities to gather on Zoom. They described
this thread as life-giving and positive. “Just grateful to be included with a life-giving
community.” “We do feel community during the Zoom celebrations.” “Being able to celebrate
Eucharist with like-minded people is life-giving.” “Zoom has been a positive experience, and
given us the opportunity to meet so many new people.”
Many attributed that enlivening character of the liturgy to the people who gather. “I love
the wide variety of participants that come together for these celebrations. I also love that I do not
need to travel anywhere. It’s much easier to get ready, and I still feel connected.”
“It’s pretty neat that Zoom exists.”
There was also enthusiasm for the interface of Zoom technology and its ability to draw
people through technology near to one another. “So appreciative of the technical expertise that
allows us to grow in this medium. The Spirit is alive and well.” “I am grateful for the technology
that allows us to gather as a community. I would otherwise not be able to attend MMICC
gathering due to physical distance from Regina.” Another person in Alberta also commented on
this convenience. “I live in a rural area and can’t often get to Calgary to St. Brigid’s for liturgy. I
have very much enjoyed being part of this.”
“Just keep the Mass going.”
This person noticed a healing asset of Eucharist on Zoom: “Although people have a lot of
free-floating anxiety, it is proving very helpful to them to belong to a faith community and to
meet for prayer regularly.” And there is a desire to hang on to that experience. “Just keep the
Mass going even after Covid. I live distant, so am grateful to rejoin this community of faith.” “I
think we should consider doing this even after the pandemic is over, maybe half the time.”
“Doing this,” the RCWP Canada Eucharist on Zoom, is very much a liturgical expression
instituted by the women priest ministry in the Catholic community.
WOMEN CELEBRANTS/PRIESTS

“—for the whole community to realize that women are equal to men in every way.”
“Time to review the role of our priests.”
“Keep the Mass going,” is an encouraging statement for the RCWP Canada and it also
speaks to a changing attitude toward the traditional male-only clergy. “The pandemic has made
me realize that the priest is not as important as the Church makes out.” The following comment
suggests the priest-community bond needs revising. “Time to review the role of our priests. I
need to come away with some vision or input into the needs of folks like me who are not just
fulfilling a Sunday obligation.” There is a desire for more than what is being offered in the
parishes. What the women priests have lived out is a renewed leadership of service fueled by the
Spirit for and lived out within their communities for the well-being of the parishioners and of
Mother Earth.
“… so very grateful for the dedication of our RCWP”
Quite a few people expressed gratitude for the dedication, spiritual leadership, and
flexibility of women called to the priesthood. “Just that I am so very grateful for the dedication
of our RCWP, and other clergy (eg. Christ Lutheran pastor) who have gone above and beyond in
their spiritual leadership during this time.” “I’ve known Teresa for many years and by seeing her
laborious dedication, she motivates me to be better in my spirituality.” “I am so grateful that
some brave women heard the call to priesthood. We need this kind of inclusivity so much—for
the whole community to realize that women are equal to men in every way.” In the case of the
RCWP bishop for Canada, Jane Kryzanowski, she and her husband Felix teamed up with
liturgies and technological support in their twice monthly Eucharist on Zoom and other events. “I
am also grateful for the opportunity that Jane and Felix have made possible by sharing their gifts
and talents with all of us. While making their home into a studio and working through the
glitches of Zoom meetings, they have given us authentic, faith-filled experiences.”
One of the attributes of the women’s leadership is their ability to form meaningful
communities with a vision of social justice and inclusivity. “The Nature of the community that
women’s leadership forms: I hope to find such a community when online services are no longer
available.” “I am particularly grateful for finding a community that celebrates social justice and
prayer with a woman celebrant. I thank you Teresa for that connection.” Another accolade is that
after the pandemic broke, the women responded to the need for meaningful community as Mary
did to news of Elizabeth’s pregnancy—with haste! “Most of the groups with which I’ve met
online overwhelmingly promote ordination to the priesthood of women. I’ve felt that Eucharist
being provided on Zoom by many women priests in Canada, the US, and South Africa was
provided very quickly during the pandemic. It appears to me that this was another indication of
women fulfilling a role better than men, being more flexible.”
“Thanks for answering the call, Teresa.”

People were supportive of Godde’s naming women in Christ to serve the church and
shared their loyalty in gratitude (as quoted in the subheading above), and blessing. “Bless you in
your discerning.” “Blessings on your journey, Teresa.” I am honoured to be so blessed and
supported. Thank-you all.
YEARNING TO BE TOGETHER
“It is more about the connection I bring…”
A dramatic change
One woman expressed gratitude for the gatherings that took place around her loved one’s
death. “My husband died in Feb. His whole family and I were able to be with him throughout his
final illness and death. We had many celebrations of his life. A month later none of that could
have happened. My grief was and is wrapped in the deepest gratitude.” Her situation speaks to
the suddenness of our isolation from one another physically and how public health measures
abruptly altered our culture’s traditional gathering to mourn, to worship, to bond.
“I do miss the people and the hugs.”
Many comments spoke to a tremendous loss during the pandemic—human touch and
being in one another’s presence. “I will return to church to hear, pray, sing, and feel the human
connection when time permits—it is more about the connection I bring, than the building.”
Another person suggested that parishes could have done more to reach out through technology
and might still do more post-pandemic: “What was missing mostly was the sense of community.
It would have been great to have parishes with chat boards and actively doing courses on line. I
took a great Advent reflection course online held through Zoom by my local parish. More of that
going forward, Covid or not, would be great.” However, it is not just interaction, but the human
touch and physical presence that some members most pined for. “I do miss the people and the
hugs, yet we are doing what we can.” God is manifest in the human encounter. “In The Color
Purple the only God that’s in church is the one I bring in with me.” Godde in community is love
strengthened.
“I look forward to in-person gatherings.”
The strongest theme regarding community was missing informal chats in small
gatherings before and after Eucharist. “I wish so much I could meet in live community to fulfill
that spiritual need and to assist me in living for and with others.” The spontaneous conversation
is a memory of being nourished. “Obviously, we would prefer our group to meet in person.
When we meet in person there are usually little conversation groups as people arrive. After the
liturgy, most of us stay for lunch. There are several interesting conversations going on as we eat.
We remain very committed to RCWP.” “I really did enjoy our gathering after the Eucharist for
coffee and the great conversations we had face-to-face. I miss that.” For some, those Sunday-

based group encounters carried a unique social interaction. “I’m missing the personal visiting
that happened after the in-person Mass with those people whom I saw only at Mass.”
There is hope, too, that friends who can only gather through electronic media, might be
included, perhaps technologically, in the in-person Eucharist once it resumes. “While I am
grateful for being able to participate via Zoom, I look forward to in-person gatherings. Hopefully
some method might be possible for persons not physically able to gather also.”
RESEARCH
“Good luck with your research!”
“Nothing other than looking forward to the lessons learned from this survey.”
Many people offered a positive word in gratitude for this project: “Thanks Teresa!”
“Thanks for asking such incisive questions.” “I am glad you are doing this research! I think it
important that we address the inadequacies of parish Sunday Mass and that the Church, the
People of God find more meaningful ways to worship God and live daily in the presence of
God.” “Good luck with your work.” “Good luck with your research! I hope this is helpful J”
And indeed, it has been an honour to take a look into the spirituality of the faithful many living
the call of Christ with the RCWP Canada through the sombre tensions and trials and lessons of
the pandemic.

CONCLUSION
How does the use of Zoom change the concept of real presence, both the presence of
community members to each other and the presence of the risen Christ? (RCWP Canada
Training Unit 5 Question)
There are several take-aways from this qualitative research focussed on RCWP Canada
communities. The literature on pandemic worship experiences and the results of this survey attest
to the presence of the Holy Spirit in the gatherings of people on Zoom and in their homes
watching either online or televised Eucharist. Godde is with her people. Participants noticed the
presence of the Spirit/God/Christ in worship, whether in their inner emotional or physical
reactions (for example, tears) or in their feelings of belonging to the Christian community
gathered or both. Breakout room experiences, especially faith-sharing, formed relationships and
shaped the community in Christ. While participants miss very much the spontaneity of chatting
and physical gestures of hugging, shaking hands and eating together that gatherings in person
facilitate, many comments spoke to the healthy dynamic of the presence of the risen Christ
during breakout room interactions, in the proclamation of (contemporary) readings during the
Eucharist, in the servant leadership of the priest and evoked by the liturgical music.
For fewer of the Catholics gathered at RCWP Canada Eucharist on Zoom, whose
connection with the divine is significantly tactile, the church building is an essential aspect of

sensing the presence of Godde. Despite the frequent suggestions for parishioners to have plants,
water, candles, bells and bread and wine present for rituals at home, Eucharist on Zoom left them
wanting. The surroundings, live music, movement in processions, prayer spoken aloud together,
and receiving Holy Communion consecrated in the church space are necessary for their sensing
Godde’s presence body and soul.
For the majority of the sixty-two respondents to the survey, the virtual experience of
consecration and reception of Holy Communion at home (that is, raising the cup and the host at a
Eucharist on Zoom and reciting the words of consecration with the priest) not only confirmed
their priestly vocation received at baptism, but participants spoke of improved insights into and
renewed devotion to the Eucharist and what it means to gather as community.
RCWP Canada parishes took on a national and international presence, and the visual
aspect of seeing people face-to-face, near-by, exchanging stories—also heightened
congregations’ awareness of (and acquaintance with) who gathers at a Mass. For some people
Eucharist on Zoom brought about a fresh perspective and appreciation for the experience of
community in a church gathering. People looked forward to seeing others at the Eucharist on
Zoom. In addition, the convenience of not travelling, of avoiding bad weather, and of not having
to go out at night to services or studies were unexpected benefits of Mass on Zoom and other
gatherings that facilitated parishioners’ attendance.
The research also provoked in me the question: What does the return of Catholics and
others to their Christian faith in RCWP Canada Eucharist on Zoom during the pandemic mean?
There were several instances of “waking up” to a lapsed faith. What is the significance,
mentioned above, of the renewed enthusiasm for the Eucharist through RCWP Canada
celebrations? Are these signs prophetic, testifying to the real presence of Christ and indicative of
an evolution in Christian worship that took off because of a Spirit-inspired institution of
Eucharist on Zoom? Many people felt energized through their Eucharist attendance, as well as in
their increased devotion to private prayer, and having more time for family, Bible reading and
faith studies. Despite the physical distance and operating from home, the Holy Spirit does thrive
through the Zoom connection and eucharistic consecration in the lives of many Eucharist on
Zoom attendees.
Together, all the RCWP communities are a movement of renewal in the Catholic Church
(albeit not recognized by the canonical church) which has benefitted those attending the RCWP
Canada Eucharist on Zoom during the pandemic. This movement is stimulated by 1) the valid
(but not licit) ordination of Roman Catholic women and their ignition, especially at Eucharist on
Zoom, of a priestly vocation inherent in the baptism of the faithful, 2) the women priests living
out and communicating values of equality, justice, accountability, collegiality, and prophetic
obedience and 3) the social justice ministry of women priests guided by numerous principles of
servant leadership in the Spirit of Christ Sophia. This worship development, through virtual
means, may very well prove to be a seedling of hope planted by Christ for the proclamation of
authentic gospel truth. The ever-growing evidence of women’s leadership in the Early Christian
Church (Torjesen, 1993; Kateusz, 2019, two of many attestations) affirms the priestly role of

Catholic women today. The results of this research testify to the power of resurrection (love)
alive in RCWP Canada communities. The communities’ voices in this survey reveal an
experience of ameliorated prayer, eucharistic practice, and a continued mandate for loving, just
action, in Christ, for the common good.
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